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H.G. Wells wrote more works that fall within the utopian genre' than any other
writer. While we think of the dystopia as primarily the creation of Evgenii
Zamiatin, Aldous Huxley and George Orwell, Wells wrote a number of dystopias
before them, and Wells is famous for his positive utopias such as A Modern Utopia
(1905).2

An analysis of these utopian works should lead to a greater understanding of
Wells's social and political ideas and help illuminate his general position on the
human condition and the extent to which he believed it could be improved. Limiting
the scope to the utopias gives a partial view, but since thes-.e wox.'ks: are such an
important part of his corpus and a major means of conveying his ideas, such a
partial view is still of value.

I shall examine Wells’'s utopias chronologically from The Time Machine of 1895 to
The Holy Terror of 1939 and end with a brief glance at Mind at the End of Its Tether
of 1945. Hope and despair intermingle, follow each other with rapidity, and.Wel.ls
ends, after his last utopia, where he began — with the belief that when all is said
and done the human race will end badly.

The basic plot of The Time Machine (1895 )3 was to be.cor'ne a standard app!roach to
exploring either the past or the future — a machine is invented and t'he inventor
visits a number of different time periods. The stages of the future which the hero
visits are a series in the development of the division of society into two cla_lsses, the
bourgeoisie and the proletariat. The two societies that dev'el'op, the Eloi and t‘he
Morlocks, represent the extreme development of the bourgeoisie and the ]?rqletanat
respectively. The Eloiare completely pleasure oriented and even seem willing to be
food for the Morlocks. The Eloi have no concern with or for each other. The Morfl.ocks
are underground factory workers turned beasts. During the traveller's ﬁngl trip, to
the end of the world, he discovers that the human race no longer exists on a
destroyed world.

There is no optimism in The Time Machine; it is Wells’s most wholly negat‘ive
picture until M ind At the End of Its Tether. Neither hold out any h(?pe for h‘umamty.
Clearly Wells’s position will change, but The Time Machine is fairly typical of his
early works.

Among Wells’s other early dystopias were “A Story of the Day.s to Come” (1.899)4
and When the Sleeper Wakes (1899).5 The story, whose theme is developed in t.he
book, describes the world from 9100 to 2104 which is dominated by_r a company with
monopolies of water and electricity and another company controlling labour.

Both “A Story of the Days to Come” and When the Sleeper Wakes develop the f:lass
theme of The Time Machine but at a time before the Eloi and Morlocks. It is an
intensely stratified world. ... the ancient antithesis of ]uxu_ry, waste and sensuality
on the one hand and abject poverty on the other still prevailed” (p.42).

A third of the population works perpetually for the Labour Company. “Nowadays
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there are no workhouses, no refuges and charities, nothing but the Company offices
are everywhere. ... any man, woman or child who comes to be hungry and weary and
with neither home nor friend nor resort, must go to the Company in the end — or
seek some way of death” (p.130).

The world had become almost completely urbanized. Machines had driven people
off the land as sheep had done earlier. “The whole world was civilized; the whole
world dwelt in cities; the whole world was property” (p.96).

The old diseases had been conquered, personal violence had ended, and everyone
had adequate clothes, food and shelter, but the average individual had not changed
much. People were still easily led, “helpless in the hands of demagogue and
organizer” (p.97). Fewever left the great cities and most people had little education.
As a result they were not able to judge intelligently the appeals made to them.

The world was a plutocracy which, during the course of the novel, comes into
conflict with self-appointed leaders of labour. The latter temporarily win and
replace one dictatorship with another. The controlling factor is wealth; it really
makes no difference who officially rules.

Religion has even become a profit-making enterprise.

They were travelling seated on one of the swift upper ways, the place
leapt upon them at a bend and advanced rapidly towards them. It was
covered with inscriptions from top to base, in vivid white and blue, save
where a vast and glaring kinematograph transparency presented a
realistic new testament scene, and where a vast festoon of black to show
that the popular religion followed the popular politics, hung across the
lettering. Graham had already become familiar with the phonotype
writing and these inscriptions arrested him, being to his sense for the
most part almost incredible blasphemy. Among the less offensive were
“Salvation on the First Floor and turn to the Right.” “Put your Money

on your Maker.” “The Sharpest Conversion in London, Expert

Operators! Look Slippy!” “Be a Christian — without hindrance to your

present Occupation.” “All the Brightest Bishops on the Bench to-night

and Prices as Usual.” “Brisk Blessings for Busy Business Men” (p.140).

By and large people live in hotels, an extrapolation, as Wells noted, of a tendency
beginning in the Victorian city. “People had their sleeping rooms, with it might be
antechambers, rooms that were always sanitary at least whatever the degree of
comfort and privacy, and for the rest they lived ... eating, reading, playing,
conversing, all in places of public resort, going to their work in the industrial
quarters of the city or doing business in their offices in the trading section” (p.142).

Wells also pointed with real concern to the serious problem of new industrial
disease and the puerile excuses used to keep people at killing work for the pleasure
of the upper classes. Labour had lost any sense of craftsmanship. “The latter-day
labourer, male as well as female, was essentially a machine-minder and feeder, a
servant and attendant, or an artist under direction” (p.154).

“A Story of the Days to Come” and When the Sleeper Wakes show an intermediate
stage on the road to the Eloi and the Morlocks. The period is one of turmoil and
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conflict, revolution and violence. Poverty still exists although muted, but wealth
certainly still rules. Neither capitalism nor socialism will bring a better world.
Revolutionary leaders are not trustworthy but may hold all the hope there is. This
hope is a slight one; this future of Wells is bleak indeed.

The early Wells dystopias continue with his famous novel The First Men in the
Moon (1901)8 with its horrifying civilization — the Selenites — breeding people for
specific tasks. It is the height of specialization. The Selenites are like an insecthive.
“In the moon ... every citizen knows his place. He is born to that place, and the
elaborate discipline of training and education and surgery he undergoes fits him at
last so completely to it that he has neither ideas nor organs for any purpose beyond
it” (p.143).

Again, in symbolic form we see the degrading effects of class society. Human or
Selenite rulers use the talents of their subjects for their own purposes. Humans are
not yet Selenites but all Wells's dystopias have pointed toward human becoming
more like Selenite.

The Food of the Gods (1904)7 is a less powerful work, but the point is similar. Anew
food produces men and women who are giants, both physically and intellectually,
and gradually reshapes plants and animals to their size. The little people (us)try to
kill the new race and fail. They, in their turn, decide to allow the little people to live,
but confidently expect them to die out in the long run.

The new race is superior to mere homo sapiens. While one regrets the end of one’s
own species, it is clear that some sort of evolutionary imperative is at work. Infact,
the best part of our civilization will survive only if we don’t. We have been
superseded.

This imagery can be read as metaphor or, as was so often intended at the time,
desired reality. The giants were, among other things, a first, crude version of the
samurai first presented in his next work, A Modern Utopia (1905),2 and found in one
form or another in most of his eutopias.

With A Modern Utopia Wells abruptly changed direction in his utopian writing and
published his first major eutopia. He began by discussing some fundamental
differences between his modern utopia and older ones. He said,

The Utopia of a modern dreamer must needs differ in one fundamental
aspect from the Nowheres and Utopias men planned before Darwin
quickened the thought of the world. Those were all perfect and static
States, a balance of happiness won for ever against the forces of unrest
and disorder that inhere in things. One beheld a healthy and simple
generation enjoying the fruits of the earth in an atmosphere of virtue
and happiness, to be followed by other virtuous, happy and entirely
similar generations, until the Gods grew weary. Change and
development were dammed back by invisible dams for ever. But the
Modern Utopia must not be static but kinetic, must shape not as a
permanent state but as a hopeful stage, leading to a long ascent of
stages. Nowadays we do not resist and overcome the great stream of
things, but rather float upon it. We build now not citadels, but ships of
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state. For one ordered arrangement of citizens rejoicing in an equality
of happiness safe and assured to them and their children forever, we
have to plan “a flexible common compromise, in which a perpetu,ally
novel succession of individualities may converge most effectually upon
a comprehensive onward development.” That is the first, most
generalized difference between a utopia based upon r;lodern
fon(;e]ét;ions and all the utopias that were written in the former time
pp.5-6).

He went on to argue that the modern utopia must be placed in the world as we know
it, with people who have strengths and weaknesses, passions, desires, and conflicts
both within and among themselves. He said, and to Wells this was a rr;ost impé&'tant‘
point, “No less than a planet will serve the purpose of a modern utopia™ (p.11) Wells
!)elieve.c:)]the;:, in ;no;igrn times an isolated utopia is simply out of. daﬂa and
impossible. An isolated island has no point i i

s point in 1905, a utopia must be planetary, a

Wells discussed what to him were apparently fairly simple problems such as the
need for a common language (Wells was a supporter of Esperanto) and for freedom
of movement. He then moved to the more complex problem of privacy. “The room, or
apartment, or home, or mansion, whatever it may be a man or woman maintai;ls
must be private, and under his or her complete dominion ...” (p.41). But what l’lt;
askeld, of private grounds. If freely allowed, “... the poorer townsman (if there ar,e to
b? rich and poor in the world) will be forced to walk through endless miles of
high-fenced villa gardens before he may expand in his little scrap of reserved open
country” (pp.41-42). To Wells this was unfair, and he decided to limit the land tal[() n
for solely private use and tax it more heavily. :

Pepp]e willl not live in heavily industrialized areas but travel to work by train so
chlldrer‘l, in particular, will not be exposed to unhealthy conditions. “... in Utopia
th_ere will be wide stretches of cheerless or unhealthy or toilsome or danl,;,;erous le?nd
with never a household; there will be regions of mining and smelting, black with
;‘,rl:; sm'c;k;lof fum;lces afnd gashed and desolated by mines, with a sc;rt of weird
ospitable grandeur of industrial i " i i i
S i, al desolation ...” (p.49). He did not imagine that

All land will be owned by a local authority as will the basic resources for production.

In Utopia we conclude that, whatever other types of property may exist
all natural sources of force, and indeed all strictly natural products,
coal, v&ia_terpower, and the like, are inalienably vested in the locaf
authf)l:ltles (which, in order to secure the maximum of convenience and
admm.lstrative efficiency, will probably control areas as large
sometimes as half England). They will generate electricity by water-
power, by combustion, by wind or tide or whatever other natural forceis
ava!lal.)Ie, and this electricity will be devoted, some of it to the
authority’s lighting and other public works, some of it as a subsidy, to
th(_e World-Sta‘te authority which controls the highroads, the gr;zat
railways, -the inns and other apparatus of world communication, and
the rest will passon to private individuals or to distributing comp;mies
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at a uniform fixed rate for private lighting and heating, for machinery
and industrial applications of all sorts (p.77).

Other forms of property may be held individually. “A modern Utopian most
assuredly must have a practically unqualified property in all those things that
become, as it were, by possession, extensions and expressions of his personality; his
clothing, his jewels, the tools of his employment, his books, the objects of art hg may
have bought or made, his personal weapons (if Utopia have need of such things),
insignia, and so forth” (pp.92-93). Such property can be inherited and so, under
heavier tax, can a house and private garden. It will even be possible to set aside,
under certain conditions and with a time limit, money for the education and
advantage of minor children (p.94). On the other hand, all shares will be sold at a
person’s death and most will go to the state. “... the State will insure the c}}i]dren of
every citizen, and those legitimately dependent upon him against the
inconvenience of his death; it will carry out all reasonable additional dispositions
he may have made for them in the same event; and it will insure him against old age
and infirmity ...” (p.95).

The economic system of A Modern Utopia is capitalism, but not anything
approaching laissez-faire capitalism. It is a capitalism regulated by both law and
commonsense.

Besides strictly personal possessions and shares in business
adventures, Utopia will no doubt permit associations of its citizens to
have a property in various sorts of contracts and concessions, in leases
of agricultural and other land, for example; in houses they may have
built, factories and machinery they may have made, and the like. And if
a citizen prefer to adventure into business single-handed, he will have
all the freedoms of enterprise enjoyed by a company; in business affairs
he will be a company of one, and his single share will be dealt with at his
death like any other shares ... So much for the second kind of property.
And these two kinds of property will probably exhaust the sorts of
property a Utopian may possess. g .
The trend of modern thought is entirely against private property in
land or natural objects or products, and in Utopia these things will be
the inalienable property of the World State. Subject to the rights of free
locomotion, land will be leased out to companies or individuals, but —
in view of the unknown necessities of the future — never for a longer
period of than, let us say, fifty years (pp.96-97).

The state also takes to itself the responsibility of ensuring all housing to be sound
and healthy. It will find work for any in need of it, and “... by itself acting as the
reserve employer — maintain a minimum wage that will cover the costs of a decent
life” (p.139).

No one who earns only the minimum wage is allowed to have children (p.141). This
illustrates, among other things, one of the purposes of law in the future state — to
ensure continuing improvement of the human race through eugenic
encouragement or prohibition. Wells was convinced — together with many other
thinkers of his time — that controlling the right to have children was absolutely
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essential for the future improvement of society. The Food of the Gods read as a
metaphor for planned control of heredity was a pointer to an improved future.

Criminals, in particular, should not be allowed to breed, but, as was noted, the
prohibition extended toall who were unable to earn more than the minimum wage.

The State is justified in saying, before you may add children to the
community for the community to educate and in part to support, you
must be above a certain minimum of personal efficiency, and this you
must show by holding a position of solvency and independence in the
world; you must be above a certain age, and a certain minimum of «
physical development, and free of any transmissible disease. You must "
not be a criminal unless you have expiated your offense. Failing these
simple qualifications, if you and some person conspire and add to the
population of the State, we will, for the sake of humanity, take over the
innocent victim of your passions, but we shall insist that you are under
a debt to the State of a peculiarly urgent sort, and one you will certainly
pay, even if it is necessary to use restraint to get the payment out of you;
it is a debt that has in the last resort your liberty as a security, and,
moreover, if this thing happens a second time, or if it is disease or
imbecility you have multiplied, we will take an absolutely effectual
guarantee that neither you nor your partner offend again in this matter
(pp.183-184).

On a more positive side, people are encouraged to marry and have children if they
are in a position to support them. But childless marriages are allowed to expire at
the end of a set period of time (p.96).

Wells argued for the equality of men and women and said that there is only one way
of equalizing them. This can be achieved

... by insisting that motherhood is a service to the State and a legitimate
claim to a living; and that, since the State is to exercise the right of
forbidding or sanctioning motherhood, a woman who is, or is becoming,
a mother, is as much entitled to wages above the minimum wage, tc
support, to freedom, and to respect and dignity as a policeman, a
solicitor-general, a king, a bishop in the State Church, a Government
professor, or anyone else the State sustains. Suppose the State secures
to every woman who is, under legitimate sanctions, becoming or likely
to become a mother, that is to say who is duly married, a certain wage
from her husband to secure her against the need of toil and anxiety,
suppose it pays her a certain gratuity upon the birth of a child, and
continues to pay at regular intervals sums sufficient to keep her and her
child in independent freedom, so long as the child keeps up to the
minimum standard of health and physical and mental development.
Suppose it pays more upon the child when it rises markedly above
certain minimum qualifications, physical or mental, and, in fact, does
its best to make thoroughly efficient motherhood a profession worth
following. And suppose in correlation with this it forbids the industrial
employment of married women and of mothers who have children
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needing care, unless they are in a position to employ qualified efficient
substitutes to take care of their offspring (pp.187-188).

Wells’s image is somewhat less than egalitarian. He said, “... it is obvious that one
unavoidable condition will be the chastity of the wife. Her infidelity being
demonstrated, must at once terminate the marriage and release both her husband
and the State from any liability for the support of her illegitimate offspring”
(p.194). On the other hand, “a reciprocal restraint on the part of the husband is
clearly of no importance whatsoever” (p.195). But to be fair to Wells, he did go on to
say, “There should be an implication that it is not to occur” (p.195).°

Wells came to the conclusion that the difficulty of running this complex world state
precludes democracy because a “more powerful and efficient method of control than
electoral methods can give” is needed (p.258). Therefore, he invented an elite of
dedicated men and women called the samurai.®

Typically, the ssmurai are engaged in administrative work. Practically
the whole of the responsible rule of the world is in their hands: all our
head teachers and disciplinary heads of colleges, our judges, barristers,
employers of labour beyond a certain limit, practising medical men,
legislators, must be samurai, and all the executive committees, and so
forth, that play so large a part in our affairs are drawn by lot exclusively
from them (p.278). '

The samurai are under an austere rule which prohibits them from in any way
gaining from their powerful positions. They are not allowed to buy or sell on their
account or to be in any way involved with selling (p.287). They may not act, sing, or
recite (p.289). And there are a variety of other minor prohibitions one might expect
for a new ngbility. There are also many things they must do.

There would be many precise directions regarding his health, and rules
that would aim at once at health and that constant exercise of will that
makes life good. Save in specified exceptional circumstances, the
samurai must bathe in cold water, and the men must shave every day;
they have the precisest directions in such matters; the body must be in
health, the skin and muscles and nerves in perfect tone, or the samurai
must go to the doctors of the order, and give implicit obedience to the
regimen prescribed. They must sleep alone at least four nights in five;
and they must eat with and talk to anyone in their fellowship who cares
for their conversation for an hour, at least, at the nearest clubhouse of
the samurai once on three chosen days in every week. Moreover, they
must read aloud from the Book of the Samurai for at least ten minutes
every day. Every month they must buy and read faithfully through at
least one book that has been published during the past five years, and
the only intervention with private choice in that matter is the
prescription of a certain minimum of length for the monthly book or
books (p.297).
The rules for women samurai are generally the same except that, if married she
must have children. If she does not have children she must either divorce or leave
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the samural. Women samurai may marry outside the order; men cannot.

The samurai are probably the most important part of Wells's eutopia. His worry
over the developing class structure depicted so well in his dystopias is transmuted
here into a new vision of a dedicated selfless class serving others, doing those things
that most men and women are unwilling or unable to do. The samurai rule quietly
from the background. But the main message comes across loud and clear; eutopia
cannot be created without rule, or help.

In In the Days of the Comet (1906)"" the human race gets the help from a passing
comet which changes everyone’s pers nality. The whole concept of ownership
simply disappears as do all the “baser passions”. Old cities are torn down, a
commune is formed and everyone lives happily ever after due to a power conipletely
outside their control.

In the Days of the Comet is, for all its happy ending, a deeply pessimistic book. Only
fate, in the form of the passing comet, can save humankind from itself. Only when
human nature changes will society change, and Wells was very uncertain about the
possibility of changing human nature.

Six years later, Wells participated in a project with a more positive attitude. Wells
and twelve other writers put together a book entitled The Great State. Essays in
Construction (1912)."2In a series of essays they described various aspects of a world
much like that described by Wells in A Modern Utopia.

We.lls's contribution was the first essay, “The Past and the Great State”, (pp.3-46) in
which he ﬁrsF argued that what they were doing was to project the small, face-to-
face community of the past onto the whole world. He then went on to fill in a few of
the details.

As wit]"l many other_writers of this time, Wells was ambivalent about the delights of
rll:ral life, and he said that “the agricultural population” could spend the winters in
the cities.

A fully developed civilization employing machines in the hands of
highly skilled men will minimise toil to the very utmost, no man will
shove where a machine can shove, or carry where a machine can carry;
but there will remain, more particularly in the summer, a vast amount
of hand operations, invigorating and even attractive to the urban
population. Given short hours, good pay, and all the jolly amusement in
the evening camp that a free, happy, and intelligent people will develop
for themselves, and there will be little difficulty about this particular
class of work todifferentiate it from any other necessary labour” (p.35).

The Com?tess of Warwick, in “The Great State and The Country-Side” (pp.49-65)
ag_'reed with Wells's approach. She emphasized that the huge cities we know toda}:
will gradually shrink and more human sized towns will be the normal residence for
most people. “The radical distinction between the Country and the Town will have
disappeared” (p.51). The state will own all the land and farming will be on a large
scale on state farms run by trained managers. “Farming will be a profession of the
same rank as medicine, public administration, and education” (p.55).
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Wells’s ambivalence regarding the future continued in The World Set Free (1914).13
Much of the book is taken up by devastating future wars. Although an eutopia is
achieved, the world must go through hell first. Much of the world reverted to a
barbarian civilization, capitalism was restored, and a total, world-wide rebuilding
became both necessary and possible. It is not certain that Wells believed that only
virtually complete destruction would make the world state possible, but that is the

message here.

He started with agriculture, making the same point as he had in his essay in The
Great State.

The central idea of the modern system is the substitution of cultivating
guilds for the individual cultivator and for cottage and village life
altogether. These guilds are associations of men and women who take
over areas of arable or pasture land, and make themselves responsible
for a certain average produce. They are bodies small enough asaruleto
be run on a strictly democratic basis and large enough to supply all the
labour, except for a certain assistance from townspeople during the
harvest, needed upon the land farmed. They have watchers’ bungalows
or chalets on the ground cultivated, but the ease and costlessness of
modern locomotion enables them to maintain a group of residences in
the nearest town with a common dining-room and club-house, and
usually also a guild house in the national or provincial capital (p.235).

Other reforms, such as a universal language, a common monetary system and a
reformed calendar were put into effect. The key to the possibility of the
transformation Wells envisaged was an abundance of power. With unlimited
power, produced through the discovery of something like atomic energy, it becomes
possible to get out of the old cities and establish more congenial arrangements. “...
our cities are now true social gatherings, each with a character of its own and
distinctive interests of its own, and most of them with a common occupation”

(p.241).

Wells was still suspicious of democracy, and he suggested an elaborate electoral
system whose sole purpose is to defuse dissent. Party politics have disappeared and
formal government has been significantly reduced. This is due to the disappearance
of the military, the legal establishment, and “all the bickering aspects of life.”

The majority of our population consists of artists, and the bulk of
activity in the world lies no longer with any Necessities, but with their
elaboration, decoration and refinement. There has been an evident
change in the quality of this making during recent years. It becomes
more purposeful than it was, losing something of its first elegance and
prettiness and gaining in intensity; but that is a change rather of hue
than of nature. That comes with a deepening philosophy and a sounder
education. For the first joyous exercises of fancy we perceive now the
deliberation of a more constructive imagination. There is a natural
order in these things, and art comes before science as the satisfaction of
more elemental needs must come before art, and as play and pleasure

10

come in a human life before the development of a settled purpose ...
(pp.249-250).

It must be remembered that Wells's advocacy of art over science is rooted in a
society made possible by science. It is also made possible by an educational system
explicitly concerned with what we now call behavioural engineering. It is designed
to rid children of ... the old Adam of instinctive suspicions, hostilities, and passions
.. (p.259). It is intended to release mankind from self, from ego, and to develop an
altruism, an identification with others, and with the world wide purposes of the new
civilization.

Wells seemed to be saying that if we have a chance to virtually start over, it will be
possible to create eutopia, given, of course, unlimited power. In Men Like Gods
(1923)'* he continued the theme of possibility, but the men and women of this
eutopia are so far advanced beyond the men and women of what they call the Age of
Confusions as to imply impossibility. And the eutopia here is also based on a
destructive war and great advances in science.

The most obvious characteristic of this future is the great development of the
people. They are bigger, better formed and more intelligent. Wells said that this is
possible in part through eugenics, something we could start doing immediately, but
in part awaits future discoveries. “For centuries now Utopian science had been able
to discriminate among births, and nearly every Utopian alive would have ranked as
an energetic creative spirit in former days” (p.80).

All the greatness of this utopia is due to the development of a society populated this
way and their ability to think scientifically about social problems. “There is no rule
or government needed by adult Utopians because all the rule and government they
need they have had in childhood and youth” (p.80).

The people lead joyful lives. They create, compete to constantly better what they
have done before, and take healthy exercise although much of the good health is
founded upon an educational system which keeps the child free of psychological
problems and allows it to develop to its fullest capacity in whatever direction its
talents lie.

Every Utopian child is taught to the full measure of its possibilities and
directed to the work that is indicated by its desires and capacity. It is
born well. It is born of perfectly healthy parents; its mother has chosen
to bear it after due thought and preparation. It grows up under perfectly
healthy conditions; its natural impulses to play and learn are gratified
by the subtlest educational methods; Hand, eyes and limbs are given
every opportunity of training and growth; it learns to draw, write,
express itself, use a great variety of symbols to assist and extend its
thought. Kindness and civility become engrained habits, for all about it
are kind and civil (pp.78-79).

This is_ Wells’s most positive image and yet the question “are these people human?”
nags; l_f not, what does that say a_bout the possibility of betterment. In The Open
Conspiracy (1928)'s Wells set out a program for achieving utopia which depends, in
part, on creating a new breed capable of being samurai or like gods. At the same
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time he continued to argue for more mundane changes such as collective ownership
of the land and seas.

In the U.S. revised version of 1931, entitled What Are We to Do With Our Lives?,
there is a chapter with the title “No Stable Utopia Is Now Conceivable”, but Wells
set forth a program for how a utopia might be achieved if conditions improve. Still,
it will take great effort to limit population growth while improving the human race,
establish a really effective world organization, and bring about a world-wide
eutopia.

Wells’s next and last major eutopia was The Shape of Things to Come (1933)."¢ It
is set about 150 years in the future and is based on “... the realization [by intelligent
people] that human society had become one indivisible economic system with novel
and enormous potentials of well-being” (p.19). Following from this realization is “...
the necessity of disavowing the sovereignty of contemporary governments, of
setting up authoritative central controls to supplement or supersede them, and of
putting the production of armaments, the production of the main economic staples
and the protection of workers from destructive under-payment, beyond the reach of
profit-seeking manipulation” (p.26).

Both inflation and deflation have been overcome by world-wide monetary controls,
there is no gambling, and no usury. Land and the natural resources are owned by
the world state and leased with no right to sublet. There is a world-wide
information bank, as we would call it, which compiles, verifies and makes
accessible all available knowledge.

It is, for a time, a fairly authoritarian world. “... medicine men, sorcerers, priests,
religious teachers, and organizers of sedition ...” (p.348) were fined or exiled.
Education is wholly in the hands of the state; the right of parents to educate their
children in their beliefs is no longer recognized. Only after all false belief is
eradicated does freedom become possible. The earlier samurai are here called
Fellows and lead the world from the interval of authority to a period of self-
discipline and dignity. There is now, at the end of the struggle,

no need to govern the world .... We have made war impossible; we have
liberated ourselves from the great anti-social traditions that set man
against man; we have made the servitude of man to man through
poverty impossible. The faculties of health, education, and behaviour
will sustain the good conduct of the race. The controls of food, housing,
transport, clothing, supply, initiative, design, research, can do their
own work. Thereis nothing left for a supreme government to do. Except
look up the world it has made and see that it is good. And bless it
(pp.376-377).
Wells gave an extensive history of the difficulties of the future before the eutopia is
achieved. He discussed the necessity of war, dictatorship, and a period of
puritanism to cleanse the world and the people so the social sciences will be able to
construct the new system with new people in a new world.

Most of the still essential labour is provided by two and a half years public service
required of everyone as part of their education. They are then free to develop those
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talents that interest them most. As a result of their education they serve
humankind and are not primarily concerned with selfish ends. They are free even if
originally forced to be.

Wells saw a future in which humanity will transcend homo sapiens and become a
new species. Wells’s new being has a touch of Olaf Stapledon and the Arthur C.
Clarke of Childhood’s End (1953).

The body of mankind is now one single organism of nearly two thousand
five hundred million persons, and the individual differences of every
one of these persons is like an exploring tentacle thrust out to test and
learn, to savour life in its fullness and bring in new experiences for the
common stock. We are all members of one body. Only in the dimmest
analogy has anything of this sort happened in the universe as we knew
it before. Our sense of our individual difference makes our realization of
our common being more acute. We work, we think, we explore, we
dispute, we take risks and suffer — for there seems no end to the
difficult and dangerous adventures individual men and women may
attempt; and more and more plain does it become to us that it is not our
little selves, but Man the Undying who achieves these things through

us. As the slower processes of heredity seize upon and confirm these

social adaptations, as the confluence of wills supersedes individual

motives and loses its present factors of artificiality, the history of life

will pass into a new phase, a phase with a common consciousness and a

common will. We in our time are still rising towards the crest of that

transition. And when that crest is attained what grandeur of life may

not open out to Man! Eye hath not seen, nor ear heard; nor hath it

entered into the mind of man to conceive. ... For now we see as in a glass

darkly ... (pp.429-430).

Six years later Wells wrote a final eutopia that, while advocating the world state,
sounds like the mildest of reforms in comparison with his earlier works. The Holy
Terror (1939)"7 presents an unusual, strong leader who, through world control of
aviation, wins the Final War of Ideologies and establishes the world state. He also
finds it necessary to become a dictator in order to achieve his ends.

Wells was never very optimistic about the future and was always rather
ambivalent about science. His problem with science was not with the activity but
with whether people would use it for good or bad ends. At the beginning, all Wells's
wo;ks were dystopias, many of them dystopias of science used for authoritarian
ends.

Wells never trusted humankind or democracy. In all his eutopias, even his most
optimistic ones, there is a need for strong leadership and the dedication of an elite.
As he grew older, he moved toward the position that the earth must suffer at least
one more devastating war and a dictatorship if significant improvement was to be
possible. Finally, he concluded that there was no hope. As with his first vision, his
la_st, Mind at the End of Its Tether (1945),'® sees a world where the human race has
disappeared altogether.
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In 1940 C.E.M. Joad wrote, in “An Open Letter to H.G. Wells”, of Wells’s
“irrepressible optimism” and “an unrepresentative phase of discourfagt_ament"." ,I
have presented Wells as a pessimist with periodic phases of Optlml-SIJ'l. Joad’s
assessment is the dominant one, but it is clear from the evidence that it is, at the
minimum, an overstatement to speak of discouragement as “unrepresentative” in
Wells's thought.?°

On the surface, Wells was certainly the great optimist, full of plans for
revolutionizing the world, but any real examination of those plans mugt lead one to
question the degree of his faith in them. Most of his plans require accident (jln the
Days of the Comnet), a new breed of human beings (Men Like Gods), or a dedicated
class of people who are willing to sacrifice their lives for the betterment of t}}e v\-ror]d
(A Modern Utopia). This last is the most hopeful of his plans, and h.e stuck W}th it for
some years. Certainly he also believed, as did many others at the time, tha.t it would
be possible to selectively breed for a better human being. But he also lived long
enough to see the perversion of this idea in Hitler's Germany and elsewhere.

In addition, his earliest works were all dystopias showing horrible futures for the
human race. There isusually an optimistic side to dystopias. They say to the readgr
that if we avoid taking this path we can avoid this future, but if we continue on this
path this is where we are going. It is your choice. The writer confidently assumes
that if a sufficiently horrifying future has been presented, the reader will recognize
the folly of continuing in that direction and change. There were undoubtedly' some
elements of this in Wells’s dystopias. But when he presented his positive visions
and tells us how to reach eutopia and it requires overwhelming effort, one must
wonder just how much of an optimist he was and how much it was a facadc-e, given up
at the end, designed to make us think that it was possible to achieve utopia. Maybg,
just maybe, belief in its possibility could turn it into reality. ‘He worked hard for his
eutopias. Wells, however pessimistic he was, had more faith in the human race than
it has ever had in itself.
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Science and Society: A Brief Look at THE INVISIBLE MAN
Kirpal Singh

Relatively little has been written about THE INVISIBLE MAN (1897), the novel
Wells published after the phenomenal success of THE TIME MACHINE (1895) and
THE ISLAND OF DOCTOR MOREAU (1896). In this short and exciting story —
no less a person than Joseph Conrad considered the book a splendid achievement’
_ Wells examines the impact of science on society from an essentially societal point
of view. We are made to see the Invisible Man through the eyes of the various
individuals who come across him. The story offered Wells a greater scope to éxplore
issues already raised in the earlier scientific romances because of its contemporary
getting. The emphasis on society marks a significant development in Wells’ art for
it prepares the reader for the larger viewpoint of THE WAR OF THE WORLDS
(1898). While a good deal of the novel’s success is due, no doubt, to what Patrick
Parrinder terms “ironic reversals”?, its relevance for the present reader lies
primarily in the response it offers to the pursuit of scientific knowledge for selfish
ends.

Griffin, the Invisible Man, after years of patient research invents the means to
make himself invisible. The narration of the ordeal that he underwent in the course
of his invention is humanly moving and shows Wells’ fine ability to render
forcefully the more private sensations of pain and suffering. Once invisibility
becomes a possibility Griffin dreams of all the things he could do with a new found
sense of liberation:

I was invisible, and I was only just beginning to realise the
extraordinary advantage my invisibility gave me. My head was
already teeming with plans of all the wild and wonderful things I had
now impunity to do. (The Invisible Man in Seven Science-Fiction Novels
of H.G. Wells, Dover Pub. New York, 1934, p.266.)

Invisibility had been a motif in the discussion of right conduct since ancient times.?
What makes Wells treatment of it unique is the attempt to detach it from magic or
fantasy and provide it with a scientific base.* Hence Griffin is presented as a
scientist. The question the novel poses and answers is: can a scientific objective be
tenable if it alienates its pursuer from the society around him? Wells’ answer is an
emphatic ‘no’. Far from being an aid to progress, science can often undermine the
peace and goodwill existing in society. Griffin intrudes into Iping village and brings
chaos and confusion to it. He is hardly the benign scientist who experiments in
order to arrive at a fuller understanding of life or the material conditions that
govern it. On the contrary he envisages unlimited power and liberty for himself.
Like Moreau of the earlier novel he aims at self-edification. And the end of both
these malevolent scientists is tragic.

The very first experience of invisibility in society proves Griffin to be at the mercy of
the crowds and the vehicles that clash and knock against him in busy Oxford Street.
Instead of making fools of others (as he had planned to do) he is himself made a fool
(p.267). Our sympathy for him, as he is reduced to a figure of ridicule, is balanced by
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