H. G. WELLS, WORLD WAR II AND THE NEW WORLD ORDER
Steve Ellis


In a New English Weekly article of February 1940, T. S. Eliot paid tribute to the resurgence of the career of H. G. Wells since the beginning of the war, comparing it to that of Winston Churchill in noting the ‘glare of prominence’ once more investing both men. The size of the public Wells can command, and the rare and refreshing ‘bluntness’ with which he can command it, make any journalistic rivals of Eliot’s own generation ‘pygmies’ by comparison.[footnoteRef:1] Eliot refers particularly to a recent article by Wells in the Fortnightly Review, one of four monthly instalments of The New World Order, which Wells brought out in book form in January 1940, and ends by distinguishing his own hopes and expectations for the world from those of Wells.[footnoteRef:2] Eliot and his circle of Christian apologists: [1:  ‘Journalists of Yesterday and Today’, New English Weekly, 8 February 1940, 237-8. ]  [2:  The status of The New World Order is reflected in the full-page review it received in the first Times Literary Supplement of 1940, as well as its being the principal subject of the leader in the same issue (6 January 1940, 6-7).] 

can have very little hope of contributing to any immediate social change; and we are more disposed to see our hope in modest and local beginnings, than in transforming the whole world at once. On the other hand, though the immediate aims are less glittering, they may prove less deceptive: for Mr Wells, putting all his money on the near future, is walking very near the edge of despair; while we must keep alive aspirations which can remain valid throughout the longest and darkest period of universal calamity and degradation. (238)
Eliot’s ‘modest’ programme of renewal had been set out in The Idea of a Christian Society, published in October 1939, and subsequently much discussed in the pages of the New English Weekly, and whilst he and Wells occupy vastly different positions they are united in the quest to diagnose the political and social ills that have led to war and in drawing up ‘peace aims’ for the post-war reconstruction. Indeed, many writers at this time are engaged with the problem of ‘How Shall We Be Saved?’, to quote the title of a review by Stephen Spender that considered Eliot’s book, alongside another much-discussed work by Wells of 1939, The Fate of Homo Sapiens.[footnoteRef:3] Within this climate of proliferating interventions there is a lot of  [3:  Horizon, 1 (1940), 51-6. The review also discussed recent works by Gerald Heard and Aldous Huxley.] 

name-calling – from Eliot’s dismissal of sketches of ‘an abstract and impracticable future’ to Wells’s ‘the air is full of the panaceas of half-wits’.[footnoteRef:4]  [4:  Eliot, ‘The Idea of a Christian Society’ in ‘The Idea of a Christian Society’ and Other Writings, ed. David L. Edwards, 2nd ed. (London: Faber, 1982), 81; Wells, The New World Order, Whether it Is Obtainable, How It Can Be Attained, and What Sort of a World a World at Peace Will Have to Be (London: Secker and Warburg, 1940), 26-7.] 

This article aims to refurbish the extraordinary position of prominence Wells enjoyed in the immediate pre-war and early war period, and to track the development of his thinking about ‘how shall we be saved?’ in relation to the changing course of events of 1939-40. Such prominence rests not only on the two books mentioned above, but on a series of other writings that appeared at the time, including the two novels The Holy Terror (1939) and Babes in the Darkling Wood (1940), plus the ‘Penguin Specials’ The Common Sense of War and Peace and The Rights of Man: or What are We Fighting For?, both from 1940. Even this does not exhaust Wells’s output at this time, as we shall see. In spite of his contemporary celebrity, these works have long since fallen into an obscurity from which even dedicated Wellsians hesitate to rescue them, although Wells’s relentless campaign for universal human rights – a key contribution towards the UN declaration of rights of 1948 – has been recognised.[footnoteRef:5] Geoffrey Robertson, for example, sees Wells as the principal reviver ‘of the human rights idea in the twentieth century’ and argues that The Rights of Man ‘must be accounted one of the twentieth century’s most influential books’.[footnoteRef:6] I propose here, however, to concentrate on works and subjects that the rights issue has perhaps tended to eclipse, while it is of course related to them. It is not only the quantity of Wells’s writing that is striking at an age when, in Eliot’s words, one might have expected his withdrawal to the ‘contemplative life’ rather than his embarking on a ‘new and furious career’ (237), but also the fact that Wells continues to produce in several kinds, journalism, novels, novels of ideas, prose tracts, essays, an extensive correspondence and so forth. If there is a consistency of purpose in all this, or alternatively a tedious repetition – ‘the usual rigmarole about a World State […] he has been preaching almost without interruption for the past forty years’ as Orwell put it – there are also significant differences depending on the genre that Wells is writing in and, as remarked above, on the changing historical circumstances.[footnoteRef:7]  [5:  On this, see James Dilloway, Human Rights and World Order: Two Discourses to the H. G. Wells Society: With Some Additional Material (Nottingham: H. G. Wells Society, 1998). According to Michael Foot, with the arrival of World War II Wells ‘displayed a fresh resilience, a reckless intellectual heroism … his achievement during this period has rarely been acknowledged’. H. G.: The History of Mr Wells (London: Doubleday, 1995), 260.]  [6:  Geoffrey Robertson QC, Crimes Against Humanity: The Struggle for Global Justice (London: Penguin, 2000), 21, 23.]  [7:  ‘Wells, Hitler and the World State’, in A Patriot After All 1940-1941, The Complete Works of George Orwell, ed. Peter Davison, vol. 12 (London: Secker and Warburg, 2000), 537. Wells’s thinking during the period discussed in this article clearly has its origins from much earlier in his career: thus the ‘World Brain’ might be traced back to his Bible of Civilization concept in The Salvaging of Civilisation (1921), while his thoughts on the individual input into a collectivised world state are evident in George Boon’s work ‘The Mind of the Race’ as presented in the novel Boon of 1915. ] 

The period under discussion opens for Wells with the publication of The Holy Terror in January 1939, a novel beginning in present time but developing into a futuristic account of the military campaigns whereby the Common World State is achieved, a world without ‘social classes, private property, religious cant, patriotism’.[footnoteRef:8] Here the presiding power of the ‘World Brain’, discussed below, is realised in a distribution of knowledge driven by a ‘mighty, new network of universities, of record, discussion and information organisations, of poetry and imaginative creation’ that furnishes ‘the controlling atmosphere of criticism and understanding throughout the world’ (250). These familiar Wellsian aspirations are, however, realised in a novel manner through the ‘holy terror’ of the book’s title, the protagonist Rudolf or ‘Rud’ Whitlow. His ‘devil of a temper’ (11) from the moment of birth, and boyish inclination towards violence and taste for militarism – ‘he was particularly keen on air warfare’ (24) – become harnessed to the quest for world-revolution effected through his brutal energy and charismatic leadership and oratory. Right from the start, however, Rud attracts a team of supporters who are playing a longer and more constructive game, but who utilise his uncompromising iconoclasm – ‘the old rubbish has to be cleared away’ (207), rubbish including capitalism, Catholicism and Fascism – as a necessary preliminary to securing the new order.  [8:  The Holy Terror (London: Michael Joseph, 1939), 438. ] 

The Holy Terror therefore pursues the idea that ‘absolutism might be the necessary way to the world republic’ (390); Rud inspires and implements the ‘rough work’ while the World Brain is being patiently developed by his more ‘civilised’ (61) associates like Carstall. During the beginnings of the republic Rud remains in power, held up before the world as ‘the Hero of the Revolution’, or as the ‘Trustee for Humanity […] until Humanity comes of age’ (336-7). Norvel’s ‘vast system of adult education’ (387) is gradually disseminating ‘balance and candour’ (340-1) through the new community colleges, but until mankind matures it needs a focus for its atavistic power-worship. As with The Fate of Homo Sapiens, published later in the year, the race is one ‘between education and catastrophe’: until ‘common men’ become properly educated they ‘are going to be most damnably bored’ (363) even by world peace, and this is appeased by having a world leader whose godlike projection continues to offer a primal satisfaction to the multitude.[footnoteRef:9] The latter stages of the novel represent the inevitable in-fighting between the progressive forces of the revolution and a Rud now grown tyrannical, aided by figures like Thirp, the Head of the Secret Police; the former forces win, Rud is assassinated in the process, and power starts to be properly dispersed: ‘there is a new sort of man taking charge of things. The mentality of men of science, of  [9:  H. G. Wells, The Fate of Homo Sapiens (London: Secker and Warburg, 1939), 105.] 

technicians, of responsible critics and functionaries, is spreading through the whole race. The old struggle for power is over’ (405). ‘Education’ has finally triumphed. 
	The common complaint about the Wellsian future being ‘impracticable’, to borrow Eliot’s word, or that Wells can tell us what he wants, but not how it can be achieved, is arguably addressed in The Holy Terror in its adoption of absolutism as a means to an end, and in this it is rather more outspoken than Wells’s contemporary non-fiction. The ‘holy terror’ needed to save humanity in the first instance combines the destructive passion of Attila the Hun with the ruthless collectivisation of Stalin, and perhaps we should read The Holy Terror as a kind of historical allegory: the Rud/Stalin figure suggests that the Russian Revolution showed the way in its attack on the old system, but that more enlightened means must now take over to achieve the new.[footnoteRef:10] As Wells claimed elsewhere, Bolshevism may have gone seriously wrong but it remains, ‘to this day, the most pro-God thing on earth […] Revolution is the living God […] Red he is and Red he always has been’.[footnoteRef:11] On the other hand, offering the means of implementation in novel form defuses the uncompromising political stance in some ways: The Holy Terror can be read less as a blueprint and more as a militaristic adventure story, one moreover with a sustained focus on the curious psychology of Rud, an ‘unsolved perplexity’ (446) that the novel ponders to the end. What is clear is that it cannot be written off (on the very rare occasions it is mentioned – it is surely one of the least read of all Wells’s novels) as simply a critique of Fascism, given the scenario whereby autocracy is put to productive use, however desperate this might seem as a means of realising the new order.[footnoteRef:12]  [10:  W. Warren Wagar argues that Wells ‘clearly’ based Rud on Hitler rather than Stalin, partly on the grounds of what is to me a doubtful interpretation of a letter Wells wrote to Jonathan Cape about the publication of The Holy Terror. Wagar does however acknowledge that at times Rud’s behaviour corresponds more to Stalin’s. See H. G. Wells: Traversing Time (Middletown, Conn.: Wesleyan University Press, 2004), 221-2; The Correspondence of H. G. Wells, ed. David C. Smith, 4 vols (London: Pickering and Chatto, 1998), vol. 4, 199.]  [11:  All Aboard for Ararat (London: Secker and Warburg, 1940), 69. The New World Order stresses repeatedly that ‘we do not deplore the Russian Revolution as a Revolution …it is not a good enough Revolution and we want a better one. The more highly things are collectivised the more necessary is a legal system embodying the Rights of Man’ (79-80).]  [12:  Even studies with titles like The Splintering Frame: the Later Fiction of H. G. Wells, by William J. Scheick (Victoria: University of Victoria, 1984), and Anatomies of Egotism: A Reading of the Last Novels of H. G. Wells, by Robert Bloom (Lincoln: University of Nebraska, 1977) have next to nothing to say about The Holy Terror.] 

In The Fate of Homo Sapiens Wells takes a much more sober, indeed despairing, view of the possibilities of realisation. Rud’s rise to power had begun when he ousted Lord Horatio Bohun – an obvious portrait of Sir Oswald Mosley – from the leadership of the Popular Socialist party, but in the later book the Mosleyites, and any succession to them, are seen as a spent force. Thus the ‘repellently ridiculous’ figure of Mosley has prevented his commanding the sort of 
following enjoyed in the late 1930s by Communism, the Moral Rearmament movement, or even the ‘high-toned Anglo-Catholicism of T. S. Eliot’ (257). However ‘unaccountable’ their attractions, they amount, like the Roman Catholic Church – ‘the most formidable single antagonist in the way of human readjustment to the dangers and frustration that now close in upon us all’ (169) – to a seemingly insuperable block on progress. The Fate of Homo Sapiens is indeed a gloomy book, a kind of nadir of Wells’s belief in ‘tomorrow’. Published in the summer of 1939, at ‘perhaps the most significant cross-roads in the whole historical process’ as the blurb on the dust-jacket has it, it laments the misdirected science that enables air warfare and the commercial exploitation of natural resources, the former giving further scope to that unfortunate tendency for the vital energies of the young male to find an outlet in aggression unless channelled to better purposes (40-3). Wells summarises The Fate of Homo Sapiens as concerned with three ‘themes’, ‘the Change of Scale theme, the Youth Pressure theme and the World Brain theme’ (283), the last being the solution to the problem of the first two. The ‘World Brain’ not only depends on ‘complete educational equalitarianism’ throughout the world, itself based on global democracy (70-1), but on ‘a world-wide reconstruction of […] higher education’ (97). We need a universal system of knowledge properly administered, shared, communicated and employed: ‘there exist already scattered about the world, all the knowledge and imaginative material required to turn […] the whole world into one incessantly progressive and happily interested world community’ (238).
Thus we have, as noted above, the race between ‘education and catastrophe’ (105), though Wells does not go into very much detail about his schemes for knowledge reconstruction, referring his readers for this to his volume World Brain, published the previous year.[footnoteRef:13] The Fate of Homo Sapiens, as its subtitle indicates – An unemotional Statement of the Things that are happening to him now, and of the immediate Possibilities confronting him – is rather a broad weighing up of alternative futures that will proceed from present interventions good or bad, and from the reform, or not, of present institutions. Obstructive and obscurantist forces that are not conducive to the global secular State are surveyed – to those mentioned above we can add nationalism, Zionism (138-49) and Neville Chamberlain (wanting to ‘save the oligarchy’, 207); the corrective resides with America, which would be ‘at the head of a new world-federation’ (209), and wherein resides ‘the clearest hope’ (278) of the World Brain’s taking shape. Whatever the balance of possibilities, towards the end of Fate the tone of the jeremiad has become unmistakeable: in mid-1939 it may be ‘still just possible’ to ‘salvage’ the species, but ‘that is as much as the most hopeful mind can say’ (292). Without fundamental change the post-war world – whoever wins the war – will be an enhanced barbarism that ‘will differ from the former barbarism by its greater powers of terror, urgency and destruction, and by its greater rapidity of wastage. What other  [13:  World Brain (London: Methuen, 1938).] 

difference can there be without a mental renascence?’ Thus ‘mankind which began in a cave and behind a wind-break will end in the disease-soaked ruins of a slum. What else can happen? What other turn can destiny take?’ (310-1). The book ends by emphasising this species at the ‘cross-roads’ scenario – ‘either life is just beginning for [man] or it is drawing very rapidly to its close’ (312), however unwelcome this is to ‘many readers […] quite unaccustomed to seeing human social life in the light of ecological science’ (33). Mankind either becomes extinct or in developing the World Brain truly realises what otherwise can only be the ironic tag of homo sapiens.
In saluting Wells’s return to prominence Eliot had featured his ‘violent hostility to Christianity […] and to the Catholic Church in particular’ as something ‘very refreshing’ (‘Journalists of Yesterday and Today’, 238), thus indicating the furious row that Fate prompted when a digest of it appeared in Picture Post in November 1939. From then until the end of the year, each issue of the weekly paper carried pages of correspondence both attacking and defending Wells, plus reports on the ‘storm of savage abuse in a number of Irish Catholic papers’.[footnoteRef:14] Picture Post had heralded Fate with the headline ‘this may easily be the most important book published in our lifetime’ (4 November, 46), but by the time the digest appeared Wells had moved on, having begun the four-part serialisation of The New World Order in the Fortnightly in the same month.[footnoteRef:15] Here the paradox is apparent that with war having become a reality, everything now seemed much brighter to Wells: it is as if his desired future might now emerge from the historical process itself, without the need of any revolutionary intervention, for ‘Great Britain has in effect gone socialist in a couple of months.’[footnoteRef:16] This is illustrated by emergency measures like evacuation, the steep increase in income tax, the imposition of the black-out and so forth: [14:  ‘Tornado Over H. G. Wells’, Picture Post, 2 December 1939, 48-9. The digest (not Wells’s own) had appeared in the issues of 4 and 11 November, 46-8 and 40-2. The escalation of ‘storm’ into ‘tornado’ can be traced through November and December, with Wells contributing a reply ‘to his Critics’ (9 December, 47, 49, 51) and with the whole wrapped up in the final pages of the 30 December issue with ‘The Very Last Word on Mr Wells and “Homo Sapiens”‘ (49).]  [15:  The Picture Post controversy is discussed at length by Lucian M. Ashworth, ‘Clashing Utopias: H. G. Wells and Catholic Ireland’, in The Reception of H. G. Wells in Europe, ed. Patrick Parrinder and John S. Partington (London: Thoemmes Continuum, 2005), 267-79. ]  [16:  The New World Order (London: Secker and Warburg, 1940), 125.] 

The changes that have occurred in Great Britain in less than a year are astounding. They recall in many particulars the social dislocation of Russia in the closing months of 1917. There has 
been a shifting and mixing-up of people that would have seemed impossible to anyone in 1937. (72)[footnoteRef:17] [17:  Another writer hoping for the socially levelling effect of the wartime income tax was Virginia Woolf: see her lecture of May 1940, ‘The Leaning Tower’, in Woolf, A Woman’s Essays, ed. Rachel Bowlby (London: Penguin, 1992), 175-6.] 

The ‘disruptive forces that are breaking up the social order’ thus herald ‘the End of an Age’ (77); if left to itself, ‘Great Britain, like America, may become a Socialist system without a definitive Revolution, protesting all the time that it is doing nothing of the sort’ (120). Indeed, just as America and Britain ‘may become complete socialisms unawares’, so it is not ‘an altogether impossible dream that the world may discover to its great surprise that it is already practically a cosmopolis’, illustrated by the amount of ‘ad hoc’ internationalism already existing in the shape of business agreements, scientific collaboration, non-governmental organisations and so forth (157-8). However, the process of world-collectivisation clearly needs a concerted push from those in every nation who ‘can be brought to the free and candid recognition of the essentials of the human problem’, leading to an ‘effective collaboration in a conscious, explicit and open effort to reconstruct human society’ (113). Once more the global dissemination of knowledge and a rejuvenated education are crucial, and a step towards this would be the appointment of ‘a man of creative understanding, bold initiative and administrative power’ in the British Ministry of Education (132).
	The way forward is thus through the means at hand: the existing election system can be used to get the best people, regardless of party, into office, while the ‘public-spirited’ are called on to organise ‘an active Vigilance Society to keep these ideas before the mass of voters and begin the elimination of inferior elements [including Neville Chamberlain] from our public life’ (131). ‘The New World Order’ is not a ‘Utopian’ idea, Wells insists, and he has ‘set down nothing that is not strictly reasonable and practicable’ in this ‘soberest of books’ (190). No ‘single class, organisation or Party’ (123) can achieve the desired result; ‘no man, no group of men, will ever be singled out as its father or founder’ (161). Here we say farewell to Rud, the holy terror, and welcome the ‘innumerable number of personalities […] pouring their best into the collective achievement’, the ‘social product’ (161) of world order. One impediment however the war has brought is the government restriction on free speech and the supply of information, and the opening pages of The New World Order emphasise that ‘free speech and vigorous publication’ are the things ‘best worth fighting for’, because ‘we need frank exchanges, if we are to achieve any common understanding’. The collaborative endeavour can only work through the correcting and amplification of a host of individual contributions and ‘the most ruthless canvassing of every possibility’ (27). Such canvassing becomes a key means of resistance, as the sheer abundance of Wells’s writings at this time is meant to testify, a strategy of publish or perish 
indeed in the face of the censorship, news-blackout, suppressions and so forth that war brings.
	Things like the growth of ‘ad hoc internationalism’ referred to above, as well as the discussion aroused by the ‘federation’ proposals in Clarence Streit’s 1939 volume Union Now (to which Wells devotes an entire chapter in The New World Order, 89-106), move Wells to comment ‘I never expected to live to see the world with its eyes as widely open as they are today. The world has never been so awake’ (160). This theme of ‘awakening’ is pursued in his final book of 1940, Babes in the Darkling Wood, a retrospective account of the period discussed in this essay, a ‘novel of ideas’ detailing how ‘two fairly receptive youngsters were living and thinking about life between June in 1939 and May in 1940’.[footnoteRef:18] The novel continues in the vein of The New World Order in linking the emergence of that order with historical developments during the year it covers, primarily through the experience of James (‘Gemini’) Twain, one of the ‘babes’ of the title, together with his fiancée Stella. Twain’s ideas relate principally once again to the reform of education along World Brain lines – ‘the organisation of knowledge and thought in the world is the central and saving business before mankind’ (386) – and are much indebted to Stella’s Uncle Robert, a don at Cambridge, who fulminates against the limitations of the institution where he works in canvassing a ‘World University’ (216). By the end of the novel’s time-frame Chamberlain’s weak ‘pro-Goering’ government has been replaced, its leader ‘a fading ghost in the background, still gibbering self-righteously, and the quickened nation pulled itself together under Winston Churchill and set itself […] to concentrate upon the suppression of “those marching and trampling Germans”‘ (397).[footnoteRef:19] Wells/Gemini commits himself to the war-effort and the means at hand while his longer vision stresses the need of universal access to knowledge where ‘the right books get to more people’, keeping up the attack on the academy as presently constituted, with its ‘old drooling lecture and tutorial tradition’ (392), and more generally on ‘that part of the world which wears robes, orders, honours, crowns, mitres and suchlike’ (389).[footnoteRef:20] Gemini envisages the world after the war being governed by a series of international commissions, though their power will be ‘superficial’ (388); the true ruler will  [18:  Babes in the Darkling Wood (London: Secker and Warburg, 1940), 396.]  [19:  Wells insisted that a robust response to Germany was compatible with his longer term ideals; thus we find him in ‘holy terror’ vein in The Rights of Man: Or What Are We Fighting For? (Harmondsworth: Penguin, 1940): ‘I am convinced that vigorous bombing and bombarding, town-wrecking and the like, would be an entirely wholesome and chastening experience for the German “soul”‘ (111). Published in March 1940 this Penguin Special had sold 58,000 copies by the end of May – see Patrick Parrinder, ‘H. G. Wells and Penguin Books, 1935-2005’, Wellsian, 30 (2007), 16.]  [20:  The ‘sham mediaevalism’ of university ceremonial had already been attacked in World Brain, 43-5; once again, there is a striking correspondence with Virginia Woolf, in her Three Guineas of the same year.] 

emerge as Knowledge itself, a ‘world of minds awake’ (395), or universal ‘cerebration’:
an intelligent community […] has its information at hand. It can listen to explanations. It can do what has to be done, without asking anyone whatever to decide for it. The more it knows, the more it can dispense with power and enforcement. The more the administrators it appoints can be watched and checked. (386-7).
‘The vital job’ therefore is to ‘embody this Religion of Knowledge and to put it in control of human affairs’ (388), and work on this can start now: Gemini and Stella plan to enter the academic profession to embark on ‘a preliminary study of the possible intellectual enlargement of the world’, exposing the inefficiency and obscurantism of the present system and working their reforms from within in the quest for a ‘renaissance of Encyclopaedism’ (393). This is self-confessedly a much more toilsome, unglamorous and gradualist programme than that offered in accounts like The Holy Terror, working with the actual process of history rather than o’erleaping it, and first of all there is a war to be won. In the novel’s short ‘Tail-Piece’ Gemini and Stella turn to immediate necessities, the former joining the crew of a mine-sweeper, the latter becoming a nurse, but not forgetting their vision of ‘things to come’ (399) as outlined in the final chapter ‘Reveille’. The novel thus endorses the declaration in The New World Order that ‘the world has never been so awake’, with its final part entitled ‘Trumpet Before the Dawn’, insisting from the outset that while the present moment of 1939-40 may indeed be the Churchillian ‘darkest hour’ this is only a preliminary to that dawn: ‘I tell you the dawn’s breaking […] Shining darkly through governments, through religions. But plainer now than it was.’ The speaker here, another Wellsian mouthpiece called Balch, sees presages of that dawn once more in the new ‘internationalism’ (38) evidenced by the Oxford Movement and even Rotary Clubs, but he, like Uncle Robert, is represented as old and ineffectual. His hope lies in what he calls the ‘kids’, and while Gemini and Stella may appear naive idealists it is only the energies of youth that are adequate to the problems to be tackled.[footnoteRef:21] [21:  Although the title of the novel may evoke Christ’s ‘out of the mouth of babes and sucklings’ (Matthew 21.16), Wells was doubtless prompted more in choosing it by the ‘sensation on both sides of the Atlantic’ of the Unity Theatre’s highly topical Babes in the Wood: A Pantomime with Political Point, which ran in London from November 1938 to March 1939. See ‘The Fortnightly Bazaar’, Fortnightly Review, January 1939, 128, May 1939, 608. ] 

[bookmark: _GoBack]In this article the focus has been not on Wells’s campaigning on the rights issue during the period, but on what is a deeper and more durable obsession, the ‘Religion of Knowledge’, since in many ways the achievement of the World Brain is the fundamental safeguard of human rights.[footnoteRef:22] As Wells put it in a letter of 1938, ‘educate – educate – everything else is subsidiary’ (Correspondence, vol. 4, 201). The more an ‘intelligent community’ knows, ‘the more it can dispense with power and enforcement’ in the process of universal ‘cerebration’ (Babes, 386-7). The idea is reiterated in The Common Sense of War and Peace, another work published in 1940:  [22:  For a detailed account of Wells and the rights issue during the period, and of his politics more generally, see John S. Partington, Building Cosmopolis: the Political Thought of H. G. Wells (Aldershot: Ashgate, 2003), especially chapter 7, 126-48.] 

the knowledge organisation, in the light of a free public discussion, will give the rule […] An educated community […] asks intelligent questions and, after due scrutiny, does the right thing to do. (Wells’s italics)[footnoteRef:23] [23:  The Common Sense of War and Peace: World Revolution or War Unending (London: Penguin, 1940), 95.] 

Knowledge is power and law, and knowledge is always ultimately ‘right’. Yet what is to stop knowledge, like power, falling into the wrong hands? And what happens if you get, not ‘knowledge’, but many contradictory ‘knowledges’? The very title of The Common Sense of War and Peace hints at the answer, an answer anticipated at the end of The Holy Terror, in the global realisation of that: 
common man who is hidden in all of us, that unknown common man, that undying, unhurrying, incessant man in common, who says this through one man and that through another, and who comprehends and transcends us all. (443)
The New World Order had talked of the invention of human flight as just such an expression of ‘man in common’, where ‘twenty thousand brains […] stimulated one another […] They were like excited ganglia in a larger brain sending their impulses to and fro’ (162). The subsuming of individual brains within the global cerebration had been discussed in World Brain itself in biological terms: ‘this new all-human cerebrum […] can have at once the concentration of a craniate animal and the diffused vitality of an amoeba’ (61). The ‘World Brain’ towards which we are evolving means there can be no fundamental disagreement where all are parts – ganglia we might say – of the cerebral whole.[footnoteRef:24]  [24:  This gives biological expression to Wells’s idea of the ‘collective mind’, on which see Patrick Parrinder, Shadows of the Future: H. G. Wells, Science Fiction and Prophecy (Liverpool: Liverpool University Press, 1995), 136-7, 140-1.] 

	Whatever one thinks of the World Brain, the Protean restlessness of the Wells Brain in 1939-40 might itself be imaged as a number of ‘excited ganglia […] sending their impulses to and fro’ in a series of novels, essays, correspondence, prose tracts, and so on. In spite of Wells’s insistence on the importance of dialogue 

and intellectual exchange, the question rises as to how far this flurry of often repetitive material betrays an essentially monologic position. In The New World Order, Wells is scathing about the lack of intelligence in the world, the redundancy of the universities, the ‘thousands of fools […] ready to write us a complete prescription for our world troubles’ and ‘their own ignorance and incompletenesses’ which ‘people never realise’ (26-7). The knowledge-autocrat certainly survives in Wells, and is spectacularly epitomised in Babes in the Darkling Wood in the person of Gemini and in the novel’s gender assumptions. In spite of the title’s plural protagonists, Stella’s role is ancillary throughout, and even if her future is to help develop ‘a distinctive women’s education and a distinctive women’s philosophy’, which at present ‘doesn’t exist’ (391), this role is assigned to her by Gemini. In his Introduction, Wells describes Babes as ‘the most comprehensive and ambitious dialogue novel I have ever attempted’ (8), but the ‘dialogue’ recurrently takes the form of Uncle Robert or Gemini telling women listeners not to interrupt their expositions – ‘Wait a moment, Stella […] Let me finish this [ …]’ (382), and so on for several more pages.[footnoteRef:25] Both the Wellsian self-communing and his restlessness, aggravated by the turbulence of the times, are given a kind of allegorical expression in one more volume of 1940, All Aboard for Ararat, a prose platform for the lecturing, directed at God as well as at his fellows, of the protagonist Noah Lammock. My essay ends with this book, which itself tails off enigmatically, the manuscript reportedly missing its final pages; instead we have a colophon showing Wells’s ark, with its select crew of new-worlders and the World Encyclopedia in its hold, tossing on heavy seas (106). The ‘all’ who are aboard are not many, and the voyage to Ararat a choppy and uncertain one. [25:  In W. Warren Wagar’s view, with the depiction of the hopelessly reactionary Gemini-Stella relationship Wells ‘touched bottom’, a symptom of his later decline in popularity with a young readership. See H. G. Wells and the World State (New Haven: Yale University Press, 1961), 250. A lengthy discussion of Babes can be found in Bloom, Anatomies of Egotism, 162-85.] 
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